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Art. XXI. — ■ Buddhist Inscription of King Priyadarsi — 
Translation and Observations by Professor Wilson, 
President. 

Wiihn laying before tlio Society the results of my examination of tho 
Girnrtr, Dliauli and Kapur di giri inscriptions of Raja Priyadarsi I 
expressed an opinion, that, altliougli the tenor of the inscriptions was 
not incompatible with a leaning to the religion of Huddlm, yet the 
total absence of any positive indication of the usual epithets of Buddha, 
or any rofcrenco to the peculiarities of the Buddhist system, left some 
uncertainty with regard to the actual creed of the Raja, and his inti- 
mate connection with the followers of Buddha. 

I was not unaware that at that time a monument existed, which, 
if it was worthy of credit, was calculated to remove all doubt on the 
subject, anil that the name of Priyadarsi was to be found in connection 
with that of Buddha in an ancient inscription, tho text of which, as 
well as a translation, had been published in tho ninth volume of the 
Journal of the Asiatic Society of Bengal ; but 1 found such reason to 
question the accuracy of tho translation, and so much difficulty in 
suggesting anything more satisfactory, that I hesitated to admit the 
fidelity of the transcript, and waited till further investigation should 
justify or correct the reading of tho original. This has now been done, 
and although the text is not, without its difficulties, yet there is enough 
suflicicntly indisputable to establish the fact that Priyadarsi, whoever 
ho may have boon, was a follower of Buddha. 

The inscription I refer to was found by Major Burt, upon a block 
of granito, about two feet in length and breadth, lying adjacent to a 
place named Bairath, six kos east of Bhabra, three marches north-east 
of .laypur. A copy from a fac-simile was sent by him in August, 
1840, to the Asiatic Society of Calcutta, where, with tho assistance of 
tho Pundit Kamala Kanta, the text was printed with a translation by 
the late Major Kittoe, by whose talents, activity, and zeal the antiqui- 
ties of India have been on many occasions successfully illustrated. 
In the present instance, although some of the leading topics of tho 
inscription admitted of little doubt, yet many of tho terms were so 
unfamiliar, and the identifications of tho Pundit so very unsatisfactory, 
that no reliance could bo placed upon tho translation, and it was 
obviously necessary to await some further verification of the oriingal, 
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358 BUDDHIST INSCRIPTION 

especially as the stono itself had been scut to Calcutta, ami deposited 
with the Society. 

In the liicautime, however, the return of Major Burt to this coun- 
try has furnished us with tho means of verifying tho reading of tho 
original inscription, by tho communication of tho fac-similc taken by 
him; of his own corrected transcript; and its Nrigarf representative. 
The fac-similo is horo lithographed, the Niigari reading is subjoined: 
unfortunately, tho fac-similo is somewhat tho worso for wear, and 
besides the imperfections of tho stono itself, there aro aoiuo deficiencies, 
which, however, may bo filled up from tho transcript mado by Major 
Burt before tho document was damaged: the passages from the original 
transcript aro given in double outline in tho lithograph. Tho stono 
itself is in tho possession of tho Asiatic Socioty of Bengal. Major 
Burt's Niigari rendering is as follows : 
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OP KING PHIYADAUHI. 359 

1. Piyadasi 1*1 (j:i) Magadhon sangliani abhivado (va) nam aha 
apabadliatain clia phisu viliiilatam cha. 

2. Viditeve blianto avalakcha ma budhasi dliaiuinasi saughasitin 
galave cliiim pasiide clia ckcchi blianto 

3. Bhagavatii Budliena bhasito savcse subhusito va echu kha 
blianto piiniiyaye discya licvam sadhammc 

4. Cliilo (va) ti ko list.sn.titi alalr'mii hakain tamvatavo imani 
blianto dliainma paliyiiyiini viiiiiynsamiikaso 

5. Aliyavasfifii anagatabliayiini munigathii moncyusiito tipatisa- 
pasino ooha lughulu 

fl. Vsidc inusava (?) adhigicbya bhagavatii budbcna bhasito ctiini 
blianto dliainma paliyiiysini ichchiiiiii 

7. Kitibabuko bhikhaplt yo clia bhikhanni yo clia ablsikbinam 
aitnayu cliff upadhalaycyii chri 

8. Ilovam mova upiisaka clia npasoka clia ctcni . blianto imam 
likliddhaiyami abbiliotiincjii u tan ti . 

My own transcript from tho fac-similo differs in some respects 
from tho preceding: the differences aro not in general very material, 
and may in. part arise from the dillicnlty of discriminating between 
dots and vowel marks and flaws or imperfections in the stone, and in 
part from corrections obviously required — thus, cha, with tho long 
final vowel, is cither a dialectical peculiarity or an inaccuracy for 
cha with a short final, as it sometimes appears in tho original. 

1. Piyadasi la (ja) magadhc sangliani abhivado (niii) nam aha 
apabadliatain cha pisu vilialatam clia 

2. viditeva blianto avatakc ha ma budhasi dhamniasi sanghasiti 
golavo chain (?) pasiide cha ckcchi blianto 

3. Bhagavatii Budliena bhasito savo so subhasito va echu klio 
blianto pdniiyayc discya hevani sadhammo 

4. Chila (va) ti ke bosatiti tilabaiui hii (ki) tavatavo imiini blianto 
(dham) ma paliyiiyiini vinayasa makaso 

!i. aliyavasani anagatabhayani muni giitha mauncya s(Ho (u) 
patiisii pasinc ecliii laghulo 

G. vadii niiisiivii(cha)m adhigachya bbagavata budliena bhasito 
ctiini blianto dliainma paliyaysiiii ichchaiui 

7. kiti babuko bhikhapa yo cha bhikliani yc cha abhikhinam 
sunayu cha upadhalcycyu cha 

8. Hevani mova upiisaku cha upasika cha ctani blianto ima(m) 
likbii (pa) yaini abhi hcti miija (nan)titi. 

Tho importance of this inscription has, as might have boon 
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360 BUDDHIST JNSOUIPTION 

anticipated, engaged the attention of Professor Lassen (Indischo Altor- 
thumskundc, vol. ii., p. 221), and of tlic late M. Burnouf. Tho obser- 
vations of tho latter exhibit that careful and cautious spirit, as well as 
profound knowledge, and patient ingenuity, which characterized that 
lamented scholar's researches. They are published in the appendix 
to his translation of tho Lotus do la bonne loi, with other valuablo 
dissertations, which havo appeared as a posthumous publication. I 
propose to compare his renderings with those which I would suggest; 
and, in differing occasionally from his version, I avail myself of his 
own candid and just romark, that as no ono can flatter himself that ho 
can at once arrive at a definitive comprehension of these difficult 
monuments, so there is no one that may not hopo to contribute to thoir 
interpretation. 

The inscription opens with the name of tho prince Priyadarsf, 
omitting the title, beloved of the gods, which occurs in his other in- 
scriptions; it is followed by the syllabic la, no doubt the first of lajd 
for raja, the second syllablo being indistinct; the next words are 
Miigadhe sangham, which M. Burnouf would correct to Mrfgadham, 
hut the syllabic is clearly dhc, and tho supposed dot or anuswi'ua may 
be merely a defect in the stono— the nasal after sangha is indistinct, 
but it is apparently there; tho senso will not be a fleeted — the assembly 
of or in Magadha. Tho next term is partially defective, hot it should 
no doubt bo ahhivitdcmiinam, for abhiviidyanuinam, salutable respect- 
fully, venerable, an epithet of the sangha or assembly, to whom tho 
raja, aha, speaks. 

The words that follow are of less obvious construction and import; 
they appear to be apabadhatam dm pisu vihulatam cha. Tho 
Calcutta reading is apabhadatam cha phasu vihala ta>u cha. Major 
Burt reads "phisu" for the first mcinbor of tho last phrase. Tho 
vowel is clearly " i," but the consonant is questionable. Kamala Kuuto. 
renders theso words, with the preceding, " The raja speaks — that tho 
sacrifice of animals is forbidden is well known to you— sparo them;" 
a translation decidedly wrong. M. Bnrnouf shows that apabadha 
occurs in M'igadhi texts for alpabiidha, little pain, and that phisu has 
tho sense of happiness, case', and infers that the raja wishes the 
assembly, pcu de peincs, ct uno existence agrcable. It is difficult to 
suggest anything more probable ; but tho explanation docs not carry 
conviction with it: if wo could read pasu for pisu, wo might perhaps 
be allowed to render it more consonantly to Buddhist ideas, and trans- 
late the passage, the raja recommends to the assembly the infliction of 
little pain, and indulgence to animals, pasuvihdratam. 

The second lino begins viditeva, verily it is known, in which all 
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ugrco ; but this is followed by a word that frequently occurs in this 
inscription, of which the use is not familiar— Bhanto or Bltamte. 
Kaniala Kanta identities it with the Sanskrit bliantc, but in what senso 
is not very obvious ; thus, viditain eva bhante, ho translates, is well 
known unto you; ichchuka bhantch, thoso who act thus ; etiini 
bhante, hearing thoso things— manifest inconsistencies and blunders. 
M. Buruouf renders it throughout by Poigncurs, Sirs, considering it 
tho Prakrit form of the Sanskrit liliavautah, the plural of the honorific 
pronoun Bhavan, your honour, your reverence, in which I was at 
first disposed to concur, but have since had reason to doubt its 
accuracy. If any authority, which he probably had, is given by M. 
Buruouf, it has escaped my notice; but in turning over the leaves of 
a Jiiina work (tho Parikramana vidhi), which, according to Dr. 
Stevenson, means tho Rules of Confession to a Guru, I found tho word 
Bhanto in the section of the Hnrtili vrata (or Twelvo obligations) 
repeated fourteen times, and in every instance with the pronoun aham 
— aham bhante — preceding apparently sonic promise or admission: I 
declare. I promise, or acknowledge. Tho book is written in tho 
Mfigiidhi of tho Jainus, mixed with provincial Hindi, and is full of 
technicalities, which it would require a learned Yati to expound. 
The purport of each declaration, therefore, I cannot pretend to 
explain; but there can be little doubt that aham bhante means I say 
or dcclaro — no doubt from tho Sanskrit root bhan, to say or speak. 1 

M. Buruouf is also most probably correct in his proposed ren- 
dering ol yavatake, for avatake, citing many examples of such 



1 The following in one of tile fourteen declarations in the Jain work referred 
to, nnd will convey a notion of the lnnguage employed: — " Aham bliantc apach- 
chhima maramintiyii sauklmna dhnsana tuna vayassa ime panclm a'iyara paynlft 
tnm jahfl ihnloga sabassa patlge jfviyri Balmss.i pallgo innrnuii ealinssa paugo 
kfima bhogasalmssu paligo intibhaiium nnijli iiiarannntiya e cliyrfr ininasavisnyc 
dansanasavisayc panclm-anuvayamsavisayo tinnayuuavayamsavisayc chattara- 
Bishavnynmsavisayo barah vratiim uiitnhi gyan lie Inch man kari vaclinu kari kaya 
kai-i jo kb'i ddsliait Ingii hoi HitrfSgjf tninari sakhi gurudebji tumari saklii kari dtishaii 
liigii hlii tassam ichhaini dukkndam." The last words arc good Hindi, and may 
be rendered, " if there uhould occur any fault of mind, speech, or body in respect 
of knowledge) with regard to the twelve obligations, should such fault occur in 
your conviction, passionless sage, or in your conviction, spiritual teacher, then I 
wish or consent (to perform) its dillicult (expiation)." In what precedes wn 
have a series of technical terms for which an interpreter is needed, 1'or the only 
published work of the Jainas, the Kalpa Sutra, we are iudebted to the Rev. Dr. 
Stevenson. According to him, I'arikaminauc, or Parikramana, is going to confess 
to a Guru; vaya is used for vrata, and a'iyara for tichara. Sanskrit equivalents 
for several of the terms may be readily suggested, but the sense of the special 
denominations is peculiar to the Jainas. 
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elision. Tlio following lcttor is indistinct, and may bo hi, instead of 
ha ; inii, may bo intended for me, or mama, my : tlio three next 
tciins, which arc very important, as involving tho recognition of tlio 
whole Buddhist system, aro undoubtedly buddhstsi dhammasi sanghasi ; 
tho locativo case of tho pali noun, in Diiddlia — in dharma, or tho law — ■ 
and in tho Saugha, or congregation. Kamala Kiiuta M. Burnouf 

agree in considering tho next word galavo, or possibly golavo, for tho 
vowel marks aro questionable, as representing gaurava, respect. Tho 
following character, chain, is doubtful ; but pasitdo, for prassidu, 
favour, is clear enough, and is followed by tho conjunction elm, so that 
tho first did may bo nothing moro ; in this way a probablo meaning 
may bo given to tho scntciico : " It is well known to what cxtont 
both my respect and favour (aro placed in) Buddha, tlio law, and tho 
assembly." Tho Calcutta rendering, " For thoso of tho Buddhist 
faith such offering is not meet ; tho offering of upasad is best of all," 
is simply nonsense. 

Much more cannot bo said in favour of what follows : " Somo thero 
arc who kill : that which the supreme Buddha spako at the conclusion 
of his commandments was well spoken." M. Burnouf has moro cor- 
rectly, "All, Sirs, that was spoken by tho divino Buddha was well 
spoken." Thero is a flaw in tho stone after Bhaga, which may bo 
uncxreptionably filled up by va, making, with tho following syllablo 
tii, Bhiigavatrf, a usual epithet of Buddha. E kcuhi, at tho end of 
lino 2, may very probably be road as M. Burnouf proposos, yo kechit, 
whatsoever things or words, referring to bluisito, but tho following, 
bhante, will niean, I affirm. 

Eclui Iciio, M. Burnouf reads, ye cha.klialu, what verily ; but it 
were perhaps preferable to read the first, eshu, in thoso things or 
words; and for tho following pamij-ayo disoyri, we may read piumoyo 
drisyate, "capability of proof is to bo seen— so the pure law Saddharma 
will continue for a long time." The commencement of tho fourth lino 
is much defaced ; but chila, for chira, long, is clear enough ; hosatiti 
is for bhavishynti, will ho. 

Alahtlmi hak:im is tho roading of Major Burt's coj>y, but tho first 
syllable of tho second term appears to bo hit long, and tho vowel of tho 
second is indistinct in tho original. M. Burnouf proposes to render 
tho words by arlutmi aham, I think it right; hiikam being mot with 
in other inscriptions for ahikani. I consider this, however, as far 
from satisfactory, although I cannot offer anything moro so. Tavtt 
tdvo may very probably bo for trtvat ttivut, bo much, to such an 
cxtont; perhaps rendering alahiimi by arhiinii, it might bo interpreted, 
" 1 am worthy of, or fit for; I expect this to such and such extent ;" 



01? ItlNCf PUIVADARSI. 363 

but the passage is doubtful. Tlio Calcutta rendering is altogether 
absurd, and founded on an erroneous reading of the text. 

Tlio next words are apparently imaui bhaute, but then succeeds a 
Haw. M. Burnouf would supply it by dha, na in Major Burt's Niigari 
transcript; and this is probably correct, especially in connection 
with the following paliyayani; instead of tlio payayaniof the Calcutta 
transcript, and which M. Burnouf considers to be paryayiini, exposi- 
tions, or injunctions, or precepts of tlio law, which is not unlikely, 
the law being that of the chief discipline, vinayasya inukliyasa, for 
vinayasa makasa. Major Burt's transcript reads niukaso. M. Bur- 
nouf would read tho two words vinaya sirnokaso, limitcs do la disci- 
])line ; but, although there is some indistinctness in the original, tho 
preferable reading seems to be that which is here suggested. 

With regard to tho ensuing terms aliyavusiini and anagatabhayani, 
which arc sullicicntly distinct, M. Burnouf declares that he entertains 
no doubt, and translates them, " Lcs facultes surnaturclles des Aryas 
ct les tcrreurs dc l'avcnir." I cannot sharo his confidence ; tho 
second phrase, unarmed, or future- dangers, is unquestionable ; but 
the reading and purport of tho first aro by no means obvious. Aliya- 
vasiini might represent ari-avasani, end or destruction of, or by ene- 
mies; or if tho first word bo rirya, it may be usoil as signifying the 
Brahnians : vasa may mean subjection to, that is, tho opposition or 
persecution of tho lirahmans. That tho term implies sometbing evil 
is probable from its connection with amigata bhayani, futuro dangers. 

For muni gatba wo may accept tho songs or verses of the sage ; 
les stances du solitaire ; meaning, according to M. Burnouf, Siikya 
himself, which is ratbor doubtful. The first syllable of tho next term is 
rather indistinct, but tho word may bo mauncya suto ; the siitras of 
the munis. Now if theso aro to be connected with the notion of futuro 
dangers they must rotate- to tho texts antagonistic to the Buddhists, 
and may indicate- tho verses of the Vcdas, and the aphorisms of tho 
philosophers, Kapila and tho rest. 

M. Burnouf roads, with the Niigari version, tho next words, 
upatisa pasino c cha ldghulovudc, which be renders, "la speculation 
d' Upatissa ct l'instruction dc Itahula," conceiving the text to contain 
tho names of Upatissa, one of Siikya' s principal disciples, and of Haliula, 
his sou. The reading of the first is doubtful, the initial may be an 
" u," but it is indistinct, and the third syllable is nioro liko tii than ti. 
Pasiiie, M. Burnouf would connect with pasya, behold, as if alluding 
to tho views or doctrines of Upatissa; but, in that case, we should have 
Upatisasa, not Upiitisa, and if wo could suppose the insertion of an "s" 
after tri to be a blunder, it would give us upatapasinc for upatapaswinah, 
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inferior or pretended ascetics. For c cha liighulovado, M. Burnouf 
refers, ovadc to avavada, instruction, but it would ratlicr imply 
reproof; but, :is M. Burnouf indicates, there is a sutra of tlie Malnt- 
wanso headed llahulovada, or, as translated by Tumour, admonitory 
discourse addressed by Buddha to Riihula, which is no doubt in favour 
of M. Dumouf's rendering. At the saino tinio it may bo allowable to 
give it a different construction and signification, and to render it, 
laghu loka viida, tho light or censorious languago of the world ; a 
sense which would agree with what follows, if wo explain musavachani 
as M. Burnouf proposes,' doctrines fausscs. The next word adhi- 
gicliya may be an error for adhigachya, tho Prakrit form of adhigatya, 
having gone over, or having overcome, or refuted, rejct6. 

The following passage is intelligible enough, and may be connected 
with the preceding : Bhagavutii Budhona bhasito ctiini bhanto 
dhamma paliyayiini ichhiimi, I ailirm thoso things, said by tho divine 
Buddha, and desiro (them to bo considered) as the precepts of tho 
law. 

Kill bahuko may bo the reading of the following words, but tho 
sense is not very distinct. M. Burnouf rondors thoin, " e'est la gloiro 
a Inqucllo jo liens la plus," understanding by kiti, kirtti, fame ; but 
this seems doubtful. The Calcutta version "you all," appoars to como 
nearer to the sense, which is, perhaps, as many as thero may bo ; that 
is, mendicants, male and fomale — although the designations aro un- 
usual Uhikhapa ye cha Bhikhanui ye cha instead of Bhikhu and 
Bhikhuni; abhikhanain is the Sanskrit abhikshauam, always, per- 
petually. 

The fac-simile here presents a flaw, preceded by suna, and followed 
by two indistinct letters, and then tho lcgiblo words dhiilaycyu cha; 
the transcript of Major Burt reads tho passage as if it had been perfect 
when the facsimile was taken, suuayu cha upadhalayeyu cha, which 
may be rendered without any violence, may they the mendicants hear 
and observe. 

Tho beginning of tho last lino is somewhat indistinct ; but it is 
probably as in tho transcript, hovam ova-, verily; so also, upiisakti cha 
upiisikii cha, both tho male and female secular followors (aro to hear 
and observe) those things; upasoka, for tho second of these, is 
apparently an error: etani, (for which), I declare, I have caused this to 
be written — imam li — after which, in the present stato of the fac- 
simile there is a blank followed by several letters, somo only of which 
arc legible. Major Burt's transcript reads, likhadlmiyami, probably 
for likluipayiimi: then follow abhihetimeja untati, words vory un- 
intelligible. They aro corrected in the Calcutta version to abhimato 
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mo clia untati, which aro explained, this is my desire and will. JM. 
Burnouf concoivos untati may ho an error for ukti, declaration. 
Professor Lassen suggests, with more plausibility, that tho sentence 
should bo abhimati mo liotito; it is rather, perhaps, abhimati mo 
hosatiti — this will be my pleasure 

Although theroforo unablo to offer an entirely satisfactory version 
of this inscription, and while hesitating to admit it as evidence, as 
M. Buruouf is disposed to regard it, of tho existence at the timo of tho 
principal liuddliist authorities, tho Viuaya, Sfitras, Giithsis, and the 
writings of Upatissa and Hiihula, we cannot refuse to accept it as deci- 
sive of tho encouragement of Buddhism by Priyadarsi ; tho indications 
of which aro sufliciently positive, setting nsido the apocryphal allusions 
to Upatissa and Rnhulii. We liavo Buddha designated by name, and 
with the title by which he is most frequently styled, Bhagavat — divino 
or lord. Wo have, tho Buddhist triad distinctly specified — the law, 
dharma — the assembly, sangha — and Buddha; and tho inscription is 
addressed to the second, or the body of the church, in Magadha, the 
country in which the religion first took root and long predominated ; 
and we havo tho two classos of Buddha's followers specified, tho 
clerical, or male and female mendicants — Bhikshus and Bhikshunis — 
and tho lay or tho male and femalo worshippers, or Upasakas and 
Upasikas. Tho document is theroforo unquestionably Buddhist. It 
is somewhat defectivo in being without any date Major Kittoe thinks 
it refers to tho convocation said to havo been hold at Pataliputra, in 
the 17th year of Dharmasoka's reign, or a.d. 309; but this is merely 
conjecture. 

I subjoin tho three translations of this short inscription, for tho 
convcnicnco of comparison, and for tho purpose of illustrating the 
difficulty of interpreting such documents, and tho littlo dependence to 
bo placed upon tho vorsions of the Pundits, without very careful super- 
vision. 
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Calcutta Translation. 



M. Buvnouf. 



Propocd Translations. 



Piadasi (tlio beloved) 
Raja, unto the iiiultitudo 
assembled in Mttgadha, 
saluting them, spoaks 
thus : 



That tho sacrifico of 
animals is forbidden is 
well known unto you : 
spare them ! for thoso 
who arc of tho Buddhist 
faith such sacrifice is not 
meet: tho ottering of 
Upasad is best of all. 

Some tlicio aro who 
kill : that which tho 
supreme Duddha spako 
at tho conclusion (of his 
commandments) was well 
spoken. 

Those who act thus 
follow in the right path : 
they will remain healthy 
iu their faith for a long 
time to conic. 

There aro some who 
mako blood ode rings ; 
but of these thcro aro 
few ; this is right and 
proper (tho Buddhist 
creed) : these of tho faith 
I protect; likewise thoso 
who keep company with 
tho righteous and uu- 
covetous. 



Tho king Piyadnsi to 
theassemblyof Magadha, 
which he has saluted, 
wishes few troubles, and 
an agreeable existence. 



It is well known, Sirs, 
to what extent proceed 
my respect and faith for 
Buddha, for tho law, and 
for the assembly. 



All that has been said, 
Sirs; by tho blessed 
Budda, all that only has 
boon well spoken : it 
must bo shewn therefore, 
Sirs, \vhat aro tho autho- 
rities (for what ho said), 
in this manner tho good 
law will bo of long 
duration : that is what I 
myself think necessary. 



In tho meanwhile, 
Sirs, tho subjects which 
tho law embraces, tho 
limits dosignatcd by tho 
Viuaya, the supernatural 
fuoultics of the Aryas, 
tho dangers of tho 
future — 



Piyadasi, tho king, to 
tho venerable assembly 
of Mi'tgadha, commands 
tho infliction of little 
pain, and iudulgouoo to 
animals. 

It is verily known, I 
proclaim, to what extent 
.my respect and favour 
(aro placed) in Buddha, 
in tho law, and iu tho 
assembly. 



Whatsoever (words) 
have been spoken by tho 
di vino Buddha, they have 
all boon well said, and in 
them, verily I declaro 
that capability of proof 
is to bo discerned : so 
that tho pure law (which 
they teach) will bo of 
long duration, as far as 
I am worthy (of being 
obeyed) 

For these, I declaro, 
aro tho precepts of tho 
law of the principal disci- 
pline (Vinaya), having 
ovci'como tho oppressions 
of tho Aryas, and futuro 
perils — 
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Tlio scriptures of the 
Munis (tlio Vcdas) aro 
observed by their disci- 
ples j their futui'o stato 
ia to bo dreaded : tlio 
texts of tlio Voilas, in 
which tlio sacrifice (of 
animals) is enjoined aro 
moan and falso : obey 
thorn not. 

Follow that which tlio 
lord Buddha hath com- 
manded : do so for tlio 
glorification of tlio faith. 



The stanzas of tlio 
Solitary (Buddha), the 
an tms of tlio Solitary, 
the speculations of Upa- 
tissa, solely the instruc- 
tion of lluhula, rejecting 
tlio falso doctrines. 



(and refuted), the songs 
of the Munis, tlio si'itrns 
of the Munis, (the prac- 
tices) of inferior ascetics, 
tlio censuro of a light 
world, and (all) false 
doctrines. 



This is what has 
been said by the blessed 
Buddha : theso topics 
which the law embraces, 
I desire, Sirs, and it is 
tlio glory to which I am • tlio law. 
most attached. 



Theso things as de- 
clared by tlio flivino 
Buddha, I proclaim and 
I desire them to be re- 
garded as the precepts of 



This I desiro that all of That the malo and And that ns many ns 



ye priests and priestesses, 
roligious men and reli- 
gious women ; yea, ovory 
ono of you hearing this, 
bear it in your hearts. 



fcmnlo ascetics may hear 
and meditato upon them 
constantly ; as well as 
tlio faithful of both sexes. 



there may be, male and 
foinalo mendicants, may 
hear and observe them, 
constantly as well also as 
male and female followers 
(of the laity). 



This my plcasuro I It is for that purpose These things I affirm, 

have caused to bo writ- that I have caused this and have caused this to 

ton: yea, I havo devisod to bo written — such is bo written (to make 

it. my plcasuro and my known to you) that such 

declaration. will be my intention. 



